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THE PECULIAR PEOPLE.

*The Lord hath chosen thee to be a peculiar people unto himeelf.”’—Deut. 14: 2.

A Christian Monthly devoted to Jewish Interests, Political, Social,
Literary, and Religious.
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“For my brethren and companlons’ sakes, I will now say, Peace be within thee. Be-
cause of the house of the Lord our God, I will seek thy good."—Psa. 122; 8, 9.

VoL. vi. PLAINFIELD, N. J., NOVEMBER, 1895. No. 8.

JUDAZEUS SUM; JUDAICI NIHIL A ME ALIENUM PUTO.

THE comments of THE PECULIAR PEOPLE upon the
work and methods of Mr. Hermann Warszawiak, have
thus far remained unanswered. Those who blindly ad-
here to these evils are still of the opinion ‘‘that no notice
should be taken’’ of what we and others have had to say.
They seem to think that what we have said is unworthy
of their attention. We must, it appears, have respect for
their dignified silence. But we sincerely regret that people
are so unwilling to be led into true ways. People write
us letters praising our course and indulging in intemper-
ate language against the leader of the American mission
to the Jews, heaping upon him all vile epithets. Others
write denouncing us as animated with malice against a
persecuted hero. Now what we wish is that both these
parties and all concerned would do right. Wewishnot to
annihilate anybody or his work, but to converthim. The
way one missionary talks about another would cause dis-
interested people to say that all are bad. That there is a
bad state of things, we are sure. But that Jewish mission-
aries are rascals above other men, wearenotsosure. They
are human beings. They have decided human weaknesses.
They are not always as much under the Holy Spirit’s di-
rection as their words would imply.
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But who is to blame for the condition of mission work
and the evils therein? Those who are acquainted with
the facts will admit that men like some prominent as mis-
sionaries are nourished and educated in hypocrisy by re-

igious people, often by Christian ministers, shepherds of
souls. We are sorry to say this, but it is true. The con-
version of young men is widely proclaimed and highly col-
ored. Little annoyances and unpleasant controversies
are described as severe and trying persecutions. A few
weeks after their baptism, young men like some we know
of, without any education or Christian experience are per-
mitted, encouraged, and almost forced to preach. Silly
women of means, with a too fervent zeal, open their par-
lors for meetings to be addressed by the young convert,
and careless writers for the press parade hisnamein papers
and pamphlets, and straightway he figures as a hero. This
is enough to turn the head of any but a consecrated man,
and such are none too common. There can be but one re-
sult. As St. Paul says, he will be ‘lifted up with pride”’
and “fall into the condemnation of thedevil.”” Withquick
perception and natural vanity these young men, however
sincere at first, are led to say and do what will please their
newly made Christian friends. Instead of being reasona-
ble, these friends are too often people whose support of a
mission or other work must be kept up by excitement and
continual interest. There must be some startling answer
to prayer or some remarkable conversion, or the ‘work "’
is not ‘‘of the Lord.” Hence the worker with the best in-
tention begins by telling large stories, goes on by involv-
ing others, and then proceeds by bribery and other evil
means to keep the thing going. Who is to blamefor this?
Where does the gravest responsibility lie? Upontheyoung
convert at first sincere, who has had no experience of
Christianity, or upon those whose religion ought to make
them know better?

WE say without fear of successful contradiction, that
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except in the case of the most flagrant offenses against

truth and honor, among mission workers and their con-
verts almost all of the evils may be laid at the door of the
eager demand for results on the part of supporters of the
missions and their emotional way of regarding the work
and the position of those in whom they are interested.
Anxious for a miracle or a Providential appearance of a
prophet, they will have none of a man unless he possesses
the marks of a prophet or does the work of a prophet.
For such people there will always be found heroes enough
to worship. But it is unfortunate for the cause of truth
and the work of God among men that this very common
human weakness should be so often operative to theharm
of the work of the Gospel. When we observe evils and
criticise them, let us ask, ‘ Who is theresponsible party ? "’
Not always the offender whose name is connected with the
blame. Our Saviour prayed, ‘‘ Father, forgive them, for
they know not what they do.”” Not those who were in-
strumental directly in Jesus’ crucifixion were the most to
blame. Stephen died a martyr exclaiming, ‘Lord, lay
not this sin to their charge.” To whosecharge then? The
surrounding influences and the atmosphere in which one
lives are often factors overlooked in our weighing and
measuring of blame. Let those who fancy that we have
malice against any worker stop and see where we think
the blame really belongs. Let those who chuckleover our
arraigning of a worker in the mission field stop and see if
they themselves may not be guilty according to our esti-
mate.

A BREEZE FROM THE WINDY CITY.
BY S. S. P.

Certain remarks made in the August number of THE
PECULIAR PEOPLE in our report of the Central Conference
of the Jewish Rahbis which convened recently in Rochester,
N. Y., have raised quite a breeze from the windy city,
Chicago. Rev. Emil G. Hirsch, D. D., editor of the Reform
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Advocate, devotes an entire page in his paper to THE PE-
CULIAR PEOPLE in response to our remarks. The editorial
is a defense of the editor’s Radical Judaism against the
charge of conservatives that the reform movement will
tend to Christianize Judaism. The editor sees proof for his
denialin the fact that many utterances in the Rochester Con-
vention met the disfavor alike of conservatives and mis-
sionaries. He then passes to a defense of his rationalism
and takes occasion to warn his brethren in the Jewish
camp not to engage in a religious propoganda for the
reason that the proposal is welcomed by the Christian
missionaries. Certain things said in the editorial must
not be passed unnoticed. They will enable us to state
clearly our position of certain vital questions that need to
be kept prominently in view

Our contemporary is right when he says that his
‘““good conservative brethren and orthodox co-religionists
come much nearer taking the Christian point of view than
do the reformers.” We cannot have any sympathy with
a departure from the past so radical as to renounce all
biblical literature as the authoritative voice of God. *‘ God
in nature, in history, in man,” these are views very dear
to such as have given up the Bible; but the difficulty with
these views is that they leave their advocates helpless vic-
tims to the cruel mercy of caprice and to the ever varying
sentiments of the deceived and sinfulheart. Weknow that
such statements are distasteful to our contemporary ; but
the advocacy of such views puts the advocates of them on
a plane with all nature religions, and that is theessence of
every heathen system. These reformers believe in conform-
ing themselves to the conditions of the age in which they
live, but these very conditions have been largely brought
about by Christianity. Let them be removed and let the
views of Radical Judaism be carried out to their logical
conclusions, and the result will be the grossest kind of
Nature-worship, with the attendant evils of thedeification
of humanity and polytheism. There is more of hope for
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the future in the orthodox and conservative Jewish views.
In truth the future for such as hold these views is bright
with the promises of God and with the certainty that
there is a treasury of good in them which will yet greatly
enrich the world. Itis truethatReform Jewish rabbis are
more frequently seen publicly in fraternization with Chris-
tian ministers, and sometimes Christian people who areun-
informed speak of them as progressive and nearer the truth
than theirorthodoxbrethren. In a controversial pamphlet
put forth, entitled, ‘“ The Lord’s Day our Sabbath,” by
James H. Potts, D. D., reference is made to the utterance of
Reformed Jews in convention at Pittsburg, Pa., that  Sat-
urday is to be still remembered as a sort of historic monu-
ment, yet for business convenience worship may be trans-
ferred to Sunday, while all thefeatures of it may be modified,
according to the popular cultus, as to make it more widely
attractive.”” Commenting on this the authorsays, ‘ Such
a concession ought to put to shame persons calling them-
selves Christians who are as particular as the ancient
Jews’ about the Sabbath. We feel quite sure that the
author of that controversial statement would not be will-
ing to have his readersknow that thesesame Reform Jews,
who, he would have us believe, ought to put Christians to
shame, reject the Bible and do about as they please in re-
ligious matters.

We are very glad indeed to learn that the extreme
views of Dr. Hirsch about the Bible did not go unrebuked
in the Rochester Convention. It would be hard for us to
believe that so large and respectable a hody of Jewishrab-
bis as those who convened in Rochester could have any
sympathy for such views.

In regard to THE PEcULIAR PEOPLE we wish to disa-
buse the mind of our contemporary. We are neither
Meshummadim nor are we missionaries following as an
occupation the ‘‘ conversionist business.” Theeditor of the
periodical is a Christian minister who for the past seven
years has devoted time and attention to THE PECULIAR



174 THE PECULIAR PEOPLE.

PEOPLE solely as a labor of love. No one of the editors or
contributors receives any profit pecuniarily therefrom. No
true man engages in the ‘‘conversionist business’’ as the
ordinary vocations are followed, neither are texts in the
Bible used as a stock in trade. We know that such flings
are occasioned by the unworthy conduct of men whohave
disgraced their Christian profession. They are inconsist-
ent with utterances made later in theeditorial to the effect
that if Christianity is a missionary religion by the very
logic of its fundamental truths. To be a true Christian at
all one must possess a missionary spirit. ‘The love ot
Christ constrains us.”

In regard to the rationalism of our contemporary we
freely acknowledge that in the early Rabbinical times there
were men who doubted everything. Nay: wemay go back
earlier to the times of David. ‘ The fool hath said in his
heart, There is no God.” At all stages of Israel’s history
there have been apostates who changed the glory of their
religion and went off even into strange religions. Itis no
honor to he numbered with them.

As to the form of revelation, even if it were true that
the first two ‘“words” only of the Decalogue emanated
from God and that Moses proclaimed the others, making
the number ten, those two ‘“ words’’ are sufficient to se-
cure for them our deepest respect and attention alike to
the other ten. Our contemporary is right in regard to the
teaching of the New Testament. There it is clearly taught
that the revelation at Sinai was consummated through
the intervention of an angel. This is no other than the
teaching of the ancient synagogue with reference to the
Metatron. Is it therefore a thing incredible that God
should reveal Himself through the Messiah, His spoken
Word, the incarnation of the divine Reason? Men vaunt
themselves on their own shallow rationalism, deifying
human reason. He is the true Rationalist, who, dissatis-
fied with all human reason, attains to the divine in the
person of the Son of God, whom God has proclaimed un-
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{niStakably to be the pure, the perfect, the all-comprehend-
ng Reason. '

THE CONDITION AND PROSPECTS OF THE JEWISH
POPULATION OF PALESTINE.*

The Jew with national aspirations alone, as well as
the strictly orthodox Jew, must look over to the land of
Palestine as a land not only of his people’s past, but also
of their future. Politically, one might say itis that land
orno land; a nation there or no nation at all. The Chris-
tian, too, if he studies the past history of God’s ancient
people, both sacred and profane, and that future which is
revealed in prophecy, will surely expect to see the political
history of this nation intimately associated with their
ancient land. Lastly, the Moslem, if we are to believe
popular report in the East, firmly believes that the land
must eventually pass to the Jew. Certainly, the present
conduct of the Turks in opposing in every way the immi-
gration and settlement of Jews in Palestine, while encour-
aging colonization by other non-Christian nations, would
seem to give colot to this belief. Recent politicalevents in
Armenia, being one possible step towards the fulfilling of
the long-cherished national hopes of anotherlong-scattered
and homeless people, would look like the foreshadowing
of the removal of these political difficulties which now
hinder the Great Return.

Many eyes have been turned during recent years
towards Palestine, and numbers of people have thought
that there they have seen a fulfillment of ancient prophecy
in the rapidly increazing Jewish population. No one will
dispute that during the last few years—especially during
the last decade—there has been a return of the Jews to the
Land of Promise; it is also indisputable that thisreturn is
still going on, and that, in spite of every possibledifficulty
put in their way by the Turkish Government, Jews from

—

*By E. W. G. Masterman, F. R. C. S., in _Jews and Christians.
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both East and West are continually arriving, and new
buildings for Jews are constantly being erected. A glance
at published statistics will show this clearly. Until 1832
European Jews wererepeatedly banished from thecountry.
In 1829 the Jewish population of Palestine was put down
by Milman as 10,000 ; Baedeker in 1874 put the total pop-
ulation as from 14,000 to 18,000; but in his new edition
published twenty years later (1894) he puts the popula-
tion in the chief towns—that is, in the four ‘‘sacred cities ”’
of Jerusalem, Hebron, Tiberias, and Safed, together with
Jaffa—as 49,960. To this we must add at least 3,500 for
the remaining coast towns, and for scattered Jews in the
agricultural colonies and in the villages. This would give
us a total of about 55,500 for the country altogether.

Dr. Dalman, of Leipsic, in a recent publication,
(‘ Gegenwaertiger Bestand der Juedischen Colonienin Pal-
aestina,” Nathanael, 1894,) puts the total for all Pales-
tine to be 43,783 ; but, apart from the absolute impossi-
bility of trying to be exact even about the hundreds, let
alone the units, he in many places puts the population
manifestly too low. The statistics given above, derived
chiefly from Baedeker, give a much fairer estimate. I have
purposely kept the figures low, and I do not hesitate to
say that most of the European population of Palestine
would estimate the Jewish population to be a good deal
larger. As there are no statistics, therecan atbestbe only
a rough estimate made. In the course of nature the pop-
ulation is fast increasing, for the Jews, as is well-known,
are very prolific in Palestine, as elsewhere.

In Jerusalem about 10,000 to 12,000 Jews live within
the city walls; originally they were confined only to their
own quarter, but they have now extended to all parts.
Some 20,000 or more live in the so-called ‘‘colonies’’ scat-
tered about on all sides outside thecity. These‘‘colonies”’
are quite distinct from the agricultural colonies to be after-
wards mentioned. They aresimply groups of small houses
built by various charitable persons—e. g. Baron F. de
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Rothschild, Sir Moses Montefiore, etc.,—or by various Jew-
ish societies. A large proportion of the houses are in long
rows, only one story high and of two or three rooms; but
some are well built, and three stories high. The great
mass of the *‘ colonies”’ lie on either side of the Jaffa road
and its offshoots, along which they extend for over amile.
There is another group on the Bethlehem road, the
nucleus of which is composed of the almhouses of the late
Sir Moses Montefiore. Immediately outside the Damascus
gate two large ‘‘colonies’ are situated on either side of
the Nablous and Damascus road. Smaller ‘‘colonies’’ lie
further along the road, and other detached *colonies”’
exist, such as that of the Yemenite Jews in Siloam and Beit
Israel—a colony of mixed Ashkenazim and Sephardim Jews
—on a hill overlooking the Valley of Hinnom, and separ-
ated by that valley from the city. The largest of these
‘“colonies ’ are those now collected on the estate known
as ‘‘Montefioreh,”” and the ‘‘colonies’’ of El Moshe and
Mershirem. The colony which lies furthest to the west
along the Jaffaroad has been long known to theresidents of
Jerusalem as the ‘Box Colony,” or the ‘“Gas box Col-
ony,” because until lately all the houses, and there
must be fifty or sixty, were made of old petroleum
boxes, or, in some cases, even of the petroleum tins
roughly nailed together. During the past year several
of the houses have improved very much, but they are still
very poor and crowded together. The Jewish name of
this colony is Beit Yacob.

In the other towns of Palestine the Jews live in their
own quarter of the town, or if there are only a few in a
small group of houses. The remaining Jews are scattered
about the country or connected with the agricultural col-
onies. Their habitations show all gradations of comfort
and bareness, and from the most spotlesscleanliness to the
most indescribable filth. As a whole, the Jews living in
the above-mentioned ‘“ colonies’’ are much better accomo-
dated than those in the cities, though in the worst of sur-
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roundings many a Jew of cleanly instincts manages to make
his house very clean if not ornamental. InHebrona good
proportion of the Jews are fairly prosperous, asthe Haluka
is large and the number of Jews is directly limited by the
Government, who allow no-newcomers to settle there;
those Jews who can work are easily able to get employ-
ment under the many well-to-do Moslems. In Safed, on
the other hand, the Haluka, and especially that of the Ash-
kenaz Jews is very small, and has been goingdown of late.
A large proportion of them are too old and feeble to work,
and there is no employment for many workers.

Such being the population, I purpose in the following
short paper to make a few remarks concerning the condi-
tion of the Jews living in Palestine and the prospects which
lie before them, judging the question purely socially and
politically. Itis not my intention in this present paper to
enter into any educational or religious questions.

1. The Jews of Palestine are very various as to
origin; they are indeed from all parts of the world. A
rough division may be made into the Arabic-speaking
and the Yiddish-speaking Jews. Of the first mentioned,
the great majority are the Sephardim Jews, who have
resided in the Turkish Empire for many generations.

It is well known that at the time of the Crusades there
were very few Jews in Palestine—probably at most not
more than abouta thousand. The Jews in Jerusalemitself
were nearly all killed in 1099, by the Crusaders. Afterthe
fall of the Kingdom of Jerusalem they began to return,
and early in the thirteenth century we hear of 300 Jewish
rabbis from France and England coming to the Holy
Land. The larger number, however, of the present
Sephardim are descendants of those Jews who were
driven out of Spain in 1492 by the edicts of Ferdinand
and Isabella. The majority of these have found their
way to Palestine from other parts of the Turkish Empire,
and notably from Constantinople. Through all their
years of wanderings since thev left Spain they have
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maintained their Spanish—a Spanish which of course (as
is every language spoken by Jews) is amplified by the ad-
dition of Hebraisms, but which keeps the leading charac-
teristics of the Spanish of 466 years ago. All the Sephar-
dim know Arabic, and those living in the North—in
ancient Galilee and Syria—speak Arabic habitually, and
have in the majority of cases completely dropped Spanish.
Itis very curious whereas the communities at Jerusalem,
Hebron, and Jaffa, etc., speak Spanish constantly, the
same communities in Safed, Tiberias, and Damascus
scarcely use any Spanish at all. During a residence of
some months in Galilee I only met one or two persons
who knew Spanish, and they were from Jerusalem.

The social condition of the Sephardim I shall refer to
later. ’

It will be convenient to class under this heading many
smaller groups of Eastern Jews. Of these, I would men-
tion especially the Mugrabin or Marocco, the Yemenite
and the Georgian or Circassian Jews. There are also
many small communities of Jews from Aleppo, Bagdad,
Persia and Bokhara, who keep themselves in many
respects apart from others.

The Mugrabin or Marocco Jews are particularly poor,
and are probably the most degraded of all the Jewish
communities. They speak the Arabic dialect of North
Africa, from whence they come, and in some leading char-
acteristics resemble the Mugrabin Arabs who have come
to Palestine at various times. They are very closely
identified with the Sephardim in religious ritual.

The Yemen Jew is from South Arabia, and is dis-
tinguished by his swarthy skin, his coal-black hair, his
cork-screw forelock, and his complete familiarity with
what is recognized in Jerusalem as the good dialect of
Arabic. They are a poor community, mostly in rags,
though they are hard-working. As they have been in
Jerusalem only about a dozen years, and arrived penni-
less, they have not yet had time to establish a good
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position for themselves. Except for the cork-screw fore-
lock, their appearance would never lead an inexperienced
observer to suspect that he was looking upon a Jew.
Many of them are very dark indeed—much darker than
the Fellahin of the mountains.

A very different community from the two mentioned
is that of the Gourgee or Circasian Jews. These come
from Kurgistan and still further north. In many of their
physiognomical peculiarities, as well as in their dress,
they resemble the Circassians, who were once their neigh-
bors. They are a fine, tall race, with long fair faces,
generally dark hair and prominent features. They have
none of the cringing servility of an average Ashkenaz
Jew. As a community they are comparatively rich, and
have established themselves both inside and outside the
walls of Jerusalem, and in smaller numbers in Jaffa.
Russian and Georgian are their native languages, and
many take advantage of their knowledge of the former to
supply the necessity of the Russian pilgrims.

The remaining Eastern Jews are from various parts of
the Eastern Turkish Empire, from Persia, from Central
Asia and India. Of these, the richest and most prosper-
ous are the Jews from Bokhara, who form an increasing
community, and are now building some handsome houses
a little way out of the city of Jerusalem. The Bokhara
Jews are physically well developed, and both the Jews
and Jewesses dress in clothes of the most fantastic colors,
in which bright yellows and reds play a prominent part.
Some of their garments remind one of the fantastic
dresses forced upon the heretics condemned to be burnt
by the Spanish Inquisition.

The second great eommunity of Jews in Palestine,
and the one which is yearly becoming of greater impor-
tance, is the Ashkenaz community. This is composed of
Jews from Russia, Poland, Germany and Austria, chiefly.
The characteristic Jew of Whitechaple is an Ashkenaz
Jew. Although the community is primarily from the
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countries mentioned abhove, they come from most
European, and by secondary emigration, from North
America, the Cape of Good Hope, and Australia. This
class of Jew has only been allowed to settle in Palestine
since 1832, before which date they were repeatedly
expelled. The'type is so well known to English people
that it seems hardly worth while to enlarge upon it.
They usually have fair hair and light eyes, but otherwise
the cast of face appears to be much modified, according
to whether they come from Russia, Germany or further
west. Hooked noses, supposed vulgarly to be so charac-
teristic of Jews, are not by any means common. The
language of the Ashkenaz Jew is, as is well known,
Yiddish—a language, which, while in its foundation Ger-
man, differs greatly from it in pronunciation and gram-
matical construction. It is, too, corrupted by the in-
dividual speaking it, who introduces Russian, Polish,
German or English into it, according to taste. It goes
without saying that Yiddish is not Yiddish without a
good sprinkling of Hebrew words. The Ashkenaz com-
munity are divided into two great groups, the Perushim
and the Chassidim, from differences in religious ritual
which do not concern us here. It should be mentioned
that there is a sprinkling of Jews from France, who, in
proportion to their small numbers, have a great influence
among the other Jews in the country, both intellectually
and religiously. It is of great interest to every scientific
observer to notice how completely the Jews, while re-
maining a separate people, have in physiognomy, in
dress, and to a great extent in habit, become like the
people among whom they have so long dwelt. The
Sephardim Jew, the Yemenite, and the Mugrabin, are all
very like the Arabs of their respective places of long
residence; the Georgian Jew is very like the Circassian.
Among the Ashkenaz Jews one finds many a Russian
Jewess in outward appearance the image of the Russian
pilgrim who haunts Jerusalem at Easter time, while
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many a comely Jewess from happier surroundings in Ger-

many has an unmistakable German physiognomy.1
The vast majority of the Jews are naturally Turkish

subjects, and can claim no other protection. Many come
into the country as subjects of other nations, but their
children become subjects of the Ottoman Empire. Some
years ago, many Jews made a great effort to come under
the protection of Great Britain, but after considerable
numbers were enrolled as British subjects, further ad-
ditions were prevented by order of the British Govern-
ment. Most if not all the Bokhara and some of the
Gourgee Jews are under Russian protection.

Every community, even the small ones, is, in religious
matters, governed by its own Chief Rabbi; but all the
Jews of Palestine are officially under the Chief Rabbi of
Jerusalem, who holds a firman from the Sultan, has his
own cavass or Turkish guard, and is, in Jerusalem, only
second in authority to the Pashaw. Hitherto this
official has always been drawn from the Sephardim com-
munity, but the Ashkenazim, on account of their increas-
ing numbers, are hoping to have one of their own number
elected to the post before long.

II. From this somewhat scanty account of the Jew-
ish communities in Palestine let us now turn to their
condition and prospects. It will be convenient in
considering this to divide off the Jews of Palestine into
four rough classses:

(1) Those Jews who spend their whole time in purely
religious occupations—e. g., the study of the sacred
books—and those whose great object in coming to the
country is to die on holy soil.

(2) Jews who have, perhaps, come to the country
from religious motives, but who have still to earn their
living to assist out their scanty ‘ Haluka,” the allowance

(1) Intermarriage has, of course, in some cases modified the type. I know
of two or three jet-black Negresses in Jerusalem who have become proselytes
to the Jewish faith, and one has a son in whom the Negro type isquite evident.
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they receive from funds contributed by Jews of other,
countries for their support.

(3) Those who have been brought up in the country,
and have had to earn their own living unassisted.

(4) Jews who have by various philanthropic agen-
cies been settled in agricultural communities on the land.

It should also perhaps be mentioned that there are
besides these a considerable number of paupers subsisting
on local charity. Some of these have got admission into
the country in a state of penury, and have through
various reasons been unable to rise above their poverty.
It is well known that they generally do rise if their sur-
roundings make it possible; others are widows with
children, whose husbands came into the country in per-
haps enfeebled health, for religious purposes, or who,
perchance, always lived ‘‘from hand to mouth.” Yet
others are remnants of a time when it was thought that
all the rising generation should learn only to read the
Talmud and despise a trade. These very poor Jews occur
of course in the large towns, but more especially in the
two largest Jewish communities, Jerusalem and Safed.
Sosme are beggars by profession. It must not bethought,
as many would think who read the erroneous accounts
published regarding Jerusalem, that g very large propor-
tion belong to this class. It is a class much to be pitied,
but not, I believe, so needy nor so large a class as in most
European cities.

(1) With regard to the Chachams (i. e., *‘sages,” in-
cluded in class 1), who in all communities are supported
for their religious duties, it is unnecessary to say much.
They are, if sufficiently learned, fairly well provided for by
the Haluka, which is collected for this purpose from all
parts of the world. In the Sephardim community of
Jerusalem, the Chachams who devote their whole time to
the study of the law, number upwards of 300 families,
and from this number certain ‘‘messengcrs of the con-
gregations’’ are deputed to travel all over the world to
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collect funds for the support of the whole body of re-
ligious men. They often travel far: I know one such
messenger personally, who has visited on this errand
almost every European country, as well as India, North
Africa, and America. These messengers are well paid,
and the posts are naturally coveted.

Among the Sephardim almost all the Haluka goes to
the chief men: there are a few minor appointments
which help a few, but the great bulk of these Jews have
no special fund, though there are many charitable in-
stitutions for providing houses and other assistance.

In the Ashkenaz communities, on the other hand,
almost all the individuals receive some pecuniary
assistance, but it varies very much according to the place
from which it comes.

The whole Ashkenaz community is divided into two
great groups—the Perushim and the Chassidim—but each
of these divisions is with respect to the Haluka sub-
divided: Thus, the Perushim Ashkenazim from Warsaw
have a fund to divide among themselves sent from
Warsaw; those from Minsk have another fund derived
from that district, and so on. There are nine main sub-
divisions under the Jerusalem Perushim, and five under
the Jerusalem Chassidim Jews. Not only does the
Haluka vary very much according as to whence it comes,
but as the communities in Europe, especially in Russia,
have got poorer, the Haluka has got less and less, and
many of the Jews could not possibly live on it alone.

Many of the Chachams among the Ashkenazim, how-
ever, have come to Palestine in extreme old age or in fail-
ing middle age to pass their declining years in studying
the Law and the other sacred books on sacred soil, and
to lay their bones within Holy Land. This is the case
with great numbers in the ‘“colonies’’ around Jerusalem,
and perhaps more so still in Safed, where most of the
Ashkenazim belong to that category.

A certain proportion of the members of the smaller
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communities belong to this class. Not a few of this class
have come with a good income, either sent to them from
their old homes or derived from savings brought with

them.
(To be continued.)

DOES THE JEW IN CHRIST, CEASE TO BE A JEW?*
THE ARGUMENT FROM NEW TESTAMENT HISTORY.

In our first paper on this subject we dwelt upon the
inseparable, organic and vital connection, divinely ap-
pointed, between Christianity and Judaism. We showed
that much (if not most) of the antagonism prevailing be-
tween evangelical Christianity and orthodox Judaism is
artificial, unnatural, abnormal, and unwarranted. We
saw that the leanings of rationalistic (Reform) Judaism
toward certain forms of modern Christianity, and vice
versa, are not signs of healthy life on either side; rather
the contrary. They are of a piece of the inclination of
many professedly Christian teachers and leaders of
thought to recognize in Buddhism and other heathen sys-
tems of religion—sisters of the same family, only, perhaps,
of a darker skin. Truly, ‘“blindness in part is happened
unto’’—Christendom.

On the other hand, we find reason to rejoice that the
signs are multiplying of a growing desire on the part of
earnest students of God’s Word, and lovers of Israel, to
consider the question of the truerelation between Judaism
and the Gospel, not merely in the light of accepted and
prevailing missionary methods, but in the fuller light
of divine revelation, in history, doctrine, and prophecy.
Increased attention is given to the question: Is thegreat
aversion on the part of orthodox (i. e., Bible believing)
Jews to even consider the claims of Jesus to the Messiah-
ship altogether the Jew’s fault? Or, may it not be that

—

*This is the second article of a series begun in our September number.
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our presentation of the gospel of Christ (the Messiah) has
taken on a needless and unwarranted anti-Jewish cast
and coloring, calculated to ‘confirm the impression that
*“our’’ Christ could never be a *‘Jewish’’ Messiah ?

At the conference of Jewish missionaries and friends of
Israel, held in Leipsic last June, no subject awakened
deeper interest than the question: What is the proper
attitude of Christ-believing Jews toward the Mosaiclaw ?
This question goes to the heart of the matter. It seems
likely to become the burning question in Jewish mission
work. We hail its being thoroughly discussed, with jov.
We desire, in this series of articles to take a partin the
discussion.

Let us proceed, then, to the unfolding of the scriptural
aspect of this matter as it presents itself to our minds.
We desire to show first, what New Testament history
teaches on the subject. This is to be followed by the pre-
sentation of the doctrinal teaching of the New Testament.
And, finally, we will let the light of the prophetic Word
bring out still more clearly the mind of the Lord in this
matter.

1. What does New Testament history teach on this
subject?

1. First proposition under this head: That primi-
tive Christianity, according to the inspired record, was
first cast in a Jewish mold exclusively.

Nothing can be clearer from the pages of the book of
Acts. Among all those thousands upon whom the Holy
Ghost fell on the day of Pentecost, and the myriads who
in the days and months following were baptized by the
Spirit into one body with the risen Lord, there was, for
several years, not a single uncircumcised individual; they
were all Jews or proselytes. No Gentile, assuch, was ever
incorporated into this marvelous communion of saints,
until Peter, in the tenth chapter of Acts, is sent to Cor-
nelius. And this did not take place until after the Jewish
Sanhedrin, i. e., the representative heads of the Jewish
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nation, had officially rejected and murdered that man full
of the Holy Ghost, Stephen. Acts 7. Peter was not sent
to a Gentile until after it had become apparent that there
was to be no national turning to the Lord. His mission
to Cornelius did not come to pass until at least eight
vears after the day of Pentecost. Thus itis evident that
the parent stock of the church of Christ was, for some
time, exclusively Jewish in its composition.

This historical fact should never be lost sight of, as
seems to be done so often. To be sure, there were added
multitudes of Gentile believers afterwards, who were not
required by the Spirit to become Jews first, as some of the
latter demanded. But this was, even by the inspired and
divinely guided apostles, recognized_clearly as a new de-
parture, as something not at all apparent from revelation
hitherto received. Peter, when sent to the first Gentile is,
accordingly, not bidden by the Spirit to remember any
Scripture on this point. He never goes until clearly in-
structed by a new revelation, a vision from heaven. And
when, on his return from Casarea to Jerusalem, he is
called upon to explain his unheard of entering into a Gen-
tile’s house, he never once refers to any Old Testament pas-
sage in justification of his strange conduct; but his sole
defense is that vision given him from heaven. All this is
in perfect accord with the repeated claims of the great
apostle to the Gentiles, that this fellow-heirship of un-
circumcised believers with the original heirs of the prom-
ise, the Jews was a mystery not made known of God in
former ages, not clearly revealed in the Old Testament.
Eph. 3:3-9; Col. 1: 26, 27.

Thus it appears that this first manifestation of the
glory and power of the risen Christ through the outpour-
ing of His Spirit upon Jewish believers only was not an

.accident. The additional revelation distinctly given as
such (to Peter in the vision, to Paul by the personal reve-
lation of Jesus Christ Himself) establishes fully the correct-
ness and legitimacy of the original conception of those



188 THE PECULIAR PEOPLE.

Jewish apostles, namely, that this pentecostal baptism
was intended primarily for Jews as such. The Holy Spirit
Himself,—we say it reverently,—was not mistaken when
He first fell upon none but Jews. Those later revelations
did not come in the form of substitute, or amendment.
There was no oversight to be corrected in the first part
of the pentecostal programme. They simply added to
the original, firmly established truth, that the glorified
Christ, as well as the ministering and suffering One.
should seek and find full expression of His life primarily in
and through a Jewish mold. The Messiah in His life ot
service and sacrifice was, nationally and individually, a
genuine Jew, put under the Law until His death. In per-
fect harmony and parallel with this truth is the fact, that
the first (and from all accounts the purest and most
united and harmonious) portion of Hisbody on the earth,
infilled by His Spirit, was purely Jewish.

We have no desire whatever, as did so many of the
early Jewish believers, to use this, even remotely, for the
purpose of Judaizing Gentile believers. We are such our-
selves, and would, with Paul in Galatians and Acts, pro-
test most emphatically against any such attempt. But
we do desire that the full force of the facts brought out in
this proposition may be felt by those who endeavor to
un-Jew the Jew by the gospel of Christ, the Jew. Let
them consider, if the Holy Spirit did build up a very con-
siderable portion of Christ’s body, the church, out of ex-
clusively and very intensely Jewish material (and we
doubt very much whether there are any more higoted,
pharisaical orthodox Jews to-day, than were some of
those,) what is to hinder Him from doing that again?

2. Second proposition: The offer of salvation by
faith in Christ, the crucified and risen One, was made by
the apostles through the Holy Ghost, to the Jewishnation *
as such, 1. e., on a Jewish national basis, looking toward
national restoration under the Messiah to return.

Peter, in summing up his inspired discourse on the
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day of Pentecost, concludes, Acts 2: 36: ** Therefore, let
all the house of Israel know assuredly, that God hath
made that same Jesus, whom ye have crucified,both Lord
and Christ (. e., Messiah).” Andagain v: 39: ‘For the
promise is unto you and to your children.” This is
spoken manifestly with a view toward national repent-
ance for the nation’s sin in rejecting Him, and toward
national acceptance of the marvellous offer of mercy.

All doubt of this point must vanish before the plain
words of his second recorded discourse in Acts 3:19-21:
‘‘ Repent ye, therefore, and turn again, thatyoursins may
be blotted out, that so there may come seasons of refresh-
ing from the presence of the Lord; and that He may send
the Christ (J. e, Messiah,) who hath been appointed for
you, even Jesus; whom the heaven must receive until the
time of restoration of all things whereot God spake by the
mouth of His Holy prophets which have been from of old.”
(R. V.) What Peter by the Holy Spirit here contemplates
and presents to his Jewish hearers is nothing short of
national conversion and acceptance of the Messiah ap-
pointed for them to be followed by the long foretold sea-
sons of refreshing (Hosea 14), and the personal glorious
presence of thatsame Jesus who would return from heaven
to dwell among His chosen and redeemed people.

We anticipate right here the ready objection: But
where do you bring in the church, the called-out body of
theLord ? Well, we do not try to bring it inhere at all. It
is very plain to us that Peter did not bring it in, for the
simple and sufficient reason that the Holy Spirit did not

. teach or inspire him to mention it.

The question how we ‘“‘reconcile’” this with later
given church truth does not and need not trouble us. We
have no business to do any ‘ reconciling” for God. Allit
behooves us is, to bow to the plain historical facts as
recorded. Peter preached, in the Holy Ghost, the gospel
to the Jews only. The Spirit did give to Peter’s preaching
an unmistakable and undeniable Jewish national cast.
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The result was, that the church, the body of Christ, was
builded up wonderfully by just that sort of preaching.
This, to us, is the sober and convincing logic of the facts
as recorded. And this is all that concerns us now.

Peter’s obvious aim—the turning to the Christ of the
whole people—was not accomplished, to be sure, though
the offer of salvation and deliverance was manifestly
framed by the Holy Ghost in that distinctly national
form. But there is no denying the fact, that ‘“many of
them that heard the Word believed ; and the number of the
men came to be about five thousand.” Thus we read ch.
4:4.

Here again we ask, if the Holy Spirit not only inspired
but so visibly honored such preaching to the Jews as such
(for no such appeals could ever be addressed, even now,
to a non-Jewish assembly), who is prepared to say that
the Holy Spirit woyld not honor the same kind of preach-
ing to the Jews as such, which looks believingly toward
ultimate national restoration and salvation, in the same
manner to-day, namely, to the building up of the body of
Christ?

3. Third proposition: That un-Judaizing the Jew, 1i.
e.,dislodging him from his nation, does appear in inspired
apostolic preaching not as the legitimate result of his ac-
ceptance o1 the gospel, but as divine judgment for his re-
jection of the same.

We turn to Acts 3: 23: “And it shall come to pass,

" that every soul, which shall not hear that prophet, shall
be destroyed from among the people.”” These areremark-
able words. Peter quotes them from Deut. 18:19. But
the last clause in Deuteronomy reads differently. Itis
only threatened in a general way: ‘I will require it of
him.” But here we have the Holy Spirit’'s own commen-
tary upon His own words. We know now definitely
what that threatening meant, namely, utter separation
from the blessings and privileges of God’s everlasting na-
tion, for every soul will hearken not unto that prophet.
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This is scriptural un-Judaizing the Jew, as contem-
plated in the mind of God, and brought out clearly and
distinctly by the Spirit as a dire punishment threatened,
not to the Christ-believing, but to the disobedient Jew.
He ceases to be a Jew who will not hearken unto ‘“ that
prophet,” even Christ. Is not the antithesis irresistible,
that every soul (Jewish, of course), which will hear that
prophet, shall never be destroyed or severed, or dislodged
from the people?

As a matter of historical fact, was the final destruc-
tion of the Jewish national sanctuary, the temple, the
disruption of the Jewish state, and the complete suspen-
sion of all Jewish national life caused by the nation’s ac-
ceptance of the gospel? One might almost be tempted to
come to such an absurd conclusion from the wayin which
it is insisted, that the very idea of national restoration
and of a continued observance (voluntary and free) of dis-
tinctly Jewish rights and ceremonies, are utterly at vari-
ance with and antagonistic to faith in the gospel of * that
prophet.” If we have read the New Testament story of
the Jewish nation correctly and to any purpose, then the
destruction of their house and city, the scattering of the
people among all nations, the complete disappearance
from the field of history for well nigh two thousand years
of a Jewish state, are due exclusively to their rejection of
the Messiah appointed for them and of His spirit. Itseems
quite evident to us that those events characterizing the
denationalization of the Jews werenotatall occasioned by
the ‘‘transforming power of the gospel,” which is sup-
posed to wipe out all national distinctiveness in the be-
lieving Jew and to dislodge him forever from his people.
For the Jewish nation as such has rejected the gospel of
Christ so far. And, therefore, the nation has been given
over to destruction as such, during this age. And now,
that such a consummation, which in the case of the
nation is a divine judgment, and which by the Spirit of
God is declared to be God’s punishment for the individual
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soul who will not hear that prophet,—that such a con-
summation of un-Jewing the Jew should be not only tol-
erated, but made the very object in the presentation of
the gospel of ‘“that prophet’’ to the Jew is, to say the
least, a very strange performance in the light of New Tes-
tament history.

MISSIONS TO THE JEWS.
THE OPINION OF A BROOKLYN CLERGYMAN.

The tides of immigration that are flowing into our
great cities come so copiously, and from sources so
varied and remote, that the utmost vigilance is needed to
meet all their spiritual necessities.

Even the most alert observers are sometimes taken
by surprise at the discovery of the masses of our popula-
tion that have settled in certain quarters in great. num-
bers and so rapidly that they have been unprovided for
in the scheme of Christian work, if not altogether
uncared for in the sympathies of Christian people.

Though the Hebrews are a decidedly foreign element
in our cities, they are not altogether undesirable. They
scarcely appear in the criminal records. They are not a
dependent race. They are industrious, working at the
lighter trades and traffic; and the time will soon come
when they will command attention by the rapid improve-
ment of their social condition. Their solitary claim upon

us is based upon the fact that the religion of the Lord
Jesus, their Messiah, should be brought to their atten-
tion.

They are practically without religion. Some social
ceremonies are observed, but it is generally conceded that
Judaism is losing its grasp upon them, and that the
younger generation is restless and dissatisfied.

It is true that many hearts have been stirred at the
consideration of their condition, and many prayers have
been offered in their behalf, but no results have been
reached.

Thus there is a great need and a great opportunity.
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