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I¥ men would only employ in religion a
little of that common sense and earnestness,
which they find so necessary for the affairs of
this life, they would by God’s blessing soon
arrive at the truth. For example, if the
father of a family should find, that by follow-
ing the advice of a physician, sickness and
death were constant guests, he would soon
look out for another; and he would be much
quickened in his measures, if this physician’s
counsel had produced the same results in the
bouse of his father and his grandfather. He
would not think it any shame, under such
circumstances, to change his father’s physi-
cian for another; on the contrary, he would
think, aud most men would agree with him,
that it would be both a sin und a shame to
retnin him. Now let Isracl make the appli-
cation to their spiritual physicians the Scribes,
Pharisees, and Rabbies. For many centuries
they have punctually followed their advice,
and the consequence has been one misfortune
after another, and centuries of exile from the
land which God gave to their fathers ; the very
contrary of that which God has promised.
God has said, if the Jews will obey the reli-
gion of Moses, that they shall be restored to
their lands <1t shall come to pass.....if
thou shalt return unto the Lord thy God, and
shalt obey his voice according to ‘all that I
command thee this day, thou and thy children,
with all thy heart and with all thy soul;
that then the Lord thy God will turn thy
captivity, and have compassion upon thee,
and will return and gather thee from all na-
tions,”” &c. (Deut. xxx. 2, 3.) The Jews
have obeyed the commands of the Rabbies,
and have not been gathered ; what is the con-
clusion?  Either that God’s promise has
failed, which is impossible, or that the reli-

ion of the Rabbies is not the religion of

oses. Such is the inevitable conclusion
from the words of Moses and the facts of the
case; let jt then lead the sufferers to examine
the religion which they haye hitherto pro-
fessed. A very little examination will con-
vince any reasonable man, that it is a fearful
corruption of divine truth, a compilation
made by men who professed to be astrologers
and magicians. Let not thc Jews think that
our opinion is the result of prejudice. It has
been deliberately formed on evidence furnished
by the oral law itself. If we are wrong, let

the Rabbies prove the contrary. Let them,
for example, explain the following law of
modern Judaism,
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“If any person be bitten by a scorpion or
a serpent, it is lawful to charm the place of
the bite, even on the Sabbath-day, in order to
quiet his mind, and to encourage his heart,
although it is a thing utterly profitless.
Because the man is in danger, they bave
pronounced this lawful for him that his mind
may not be distracted.” (Hilchoth Accum.
c. xi. 11.) Here the Rabbies have allowed
what God has absolutely forbidden. The
men who profess such reverence for the Sab.
bath allow it to be profaned by magic, which
is one of the works of the devil. Rambam,
whose words we have just quoted, felt that
it was both wicked and foolish, and has there-
fore endeavoured to furnish an excuse, saying
that it is of no use, and is only allowed to
quiet the mind of the sufferer. But that does
not alter the unlawfuless. Besides, what
sort of opinion could Rambam and the Rab.
bies have had of the Jews, when they say
that magic is permitted in order to quiet their
minds ? They evidently supposed that the
Jews were a weak and superstitious people,
who believed so firmly in charms, that the
use of them would quiet the mind ; and so
ignorant or careless about God’s command-
ments, that they could be comforted by their
transgression. The excuse, therefore, only
makes the case worse. It takes for granted
that the professors of the oral law are igno-
rant and superstitious; and then to quiet
their minds allows the transgression ot the
law of Moses, and that on the Sabbath.day.
But this excuse is altogether Rambam’s in-
vention. The original passage in the Talmud
says nothing about quieting the man’s mind,
it simply says—
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“1Itis lawful to charm serpents and scor-

pions on the Sabbath.day.” (Sanhedrin, -
fol. 101, col. 1.) And Rushi’s commentary

on the passage
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¢ That they may not do injury.” This
man, then, who spent his life in the study of
the Talmud, knew nothing of Rambam’s
apology. He plainly believed that by charm-
ing serpents on the Sabbath, they might be
prevented from doing harm, and that on this
account, and not for the purpose of quieting the
mind, they were permitted so todo, This was
also the opinion of that famcus expounder of
Jewish law, the Baal Turim, for after quoting
Rambam’s words, he adds—
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¢ If any person be pursued by a serpent or
ascorpion, it is lawful to charm it to prevent it
from doing injury. Rambam bas written, He
th&t charms a wound, or rcads a verse from the
law (asa charm), and also he that reads over an
infant that it may notbe afraid, or who lays a
roll of the law or phylacteries upon a child, are
not only to be accounted as one of the
charmers and magicians, but as of the deniers
of the law, for they use the words of the law
as medicine for the body, whereas it is only
a medicine for the soul. R. Isaac says abso-
lutely, that he who charms a wound, men-
tioning at the same time the name of God and
spitting, is the charmer of whom it is said

at he has no share in the world to come:
but if he does not spit, the matter is not so
grave. It is, however, forbidden to use a
verse a8 8 charm over a wound, even though
there be no spitting nor mentioning the name
of God. But if life be in danger, every thing
is luwful; and it is lawful to read a verse as
a defence, for instance at night in bed.”
(Toreh Deah. § 179.) From this it is
pretty plain that the charming of serpents was
allowed, not as Rambam says to quiet the
mind of him that had been bitten, but to
prevent injury, for it is allowed before the
man is bitten at all, if he be only pursued by
a serpent or scorpion. But what a picture
does this whole passage give us of the reli-
gious state of the Rabbinic Jews, both rab.

ies and people; Here you have the people
described, not by Christians, but by the rab-
bies themselves, as sunk in the depths of
superstition, using a sepher torah, a roll of the
law, or phylacteries as a sort of charm for the
benefit of children, and you have the rabbies

forbidding this at one time, but allowing what
is equally forbidden by God, to charm ser-
pents, and in case of danger declaring that
¢ Every thing is lawful,” that is, allowing
them to do what will make them, according
to Rambam’s opinion, charmers, magicians,
and deniers of the law, And this is the
Jewish religion, and this is what the Jews
have gained by rejecting Christianity,. We,
poor Gentiles, who cannot trace our pedi-
gree to Abraham, Isaac, and Jacob, should be
ashamed of such follies. And if such wicked
heathenish practices were to be found in our
religious books, we would not letan hour pass
over until we had lifted up our voice and pro-
tested against them, and should use every
lawful means to deliver our children from
such ungodliness and error.

We have now given quotations from the
two great digests of Jewish law on the subject
of using charms, but it is worth while to
consider the context of the original y
upon which these laws are , s that will
prove that the Talmud has not been misre-
presented by its compilers.
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¢ Our rabbies have handed down the tra-
dition that it is lawful to anoint and rub the
stomach (of a sick man) on the Sabbath, also
to charm serpents and scorpions on the Sab-
bath : also to pass an instrument across the
eye on the Sabbath. R. Simeon, the son of
Gamaliel, says, that this only applies to an
instrument which may be movetf,' but with
one that may not be moved, itis unlawful.
But it is unlawful on the Sabbath to make
inquiry of demons. R. Jose says, this is
also unlawful on week days. Rav. Huna
says, the decision is not according to R. Jose :
and R. Jose himself said this only on ac-
count of danger, for that is what occurred in
the case of R. Isaac, the son of Joseph, who
was swallowed up in a cedar tree, but a ini.
racle was wrought for him—the cedar opened,
and cast him out.” (Sanhedrin, fol. 101, col.
1.) We have here, first the charming of
serpents; we ask, then, could the Talmudic
doctors really believe in such folly or allow
such wickedness on the Sabbath? Is there
any misunderstanding, or does the context
show, that they were men of that superstitious
turn of mind to justify this idea? The con-
text is all of a piece, for after permitting the

® Such as a key, a ring, or a knife.— Rashi.
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charming of serpents, it goes on to discuss
the lawfulness of asking counsel of demons,
aud here Rashi shall explain what this means.
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¢ To make inquiry of demons, is what
they do when any thing is lost. ‘They make
inquiry by the work of demouns, and they tell
them, and this is forbidden on the Sabbath,
on account of the words, ¢ Not finding thine
own pleasure.” (Isaish lviii. 13).” Thisis
plainly a magical operation, but yet the
rabbies do not say that it is unlawful because
it is magical, but because it would be attend-
ing to one’s own concerns. In like manner,
they say it is unlawful on week-days, only on
account of the danger. And an instance is
given in Rabbi Isaac of what might happen ;
and here, again, we ask counsel of Rashi, in
order to understand what Rabbi Isaac was
about. This eommentator tells us—
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¢ He was asking counsel, by means of a
demoniacal operation, and the demon sought
to do him an injury, but a miracle was
wrought for him, and a cedar tree swallowed
him.” Such, then, is the context, those men
who permit the charming of serpents, also
teach the doctrine of asking advice of demons,
and give us a practical example in one of their
friends. There can, therefore, be no mistake,
the one feature of their religious system ex-
actly agrees with the other ; and the authors
of the oral law represent themselves as patrons
and practisers of charms and magic, and there-
fore to every lover of the Mosaic law, as
unwise and ungodly men. It is, however,
curious to see how they endeavoured to quiet
their own conscience, and that of the people,
in a matter so evidently repugunant to the
plain words of Scripture. 'They pretended
that there was a holy sort of magic in the
practical Cabbala, which men might learn,
and then perform the greatest miracles.
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¢ If the righteous wished, they might create
the world, for it is written, ¢ But your sins
separate, &c.” Rabba created a man, and
sent him to Rabbi Zira. Hespoke with him,
but when the other did not answer him, he
said, Thou art from the magicians, return to
thy dust. Rav Chanina and Rav Oshaia used
to sit every Sabbath eve and study the beok

of Jetzirah, and then created for themselves a
three-years-old calf, and ate it.”> (Sanhedrin,
fol. 65, col. 2.) The second miracle is here
ascribed to the study of a certain book. In
Rashi the first miracle performed by Rabba
is ascribed to the same source.
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¢ He created the man by means of the book
of Jetzirah, for it taught him the combina-
tion of the letters of the name of God.”
According to this account, these rabbies were
much greater men than Moses or any of the
prophets, for in the whole Old Testament
there is not one such miracle recorded. Moses
never created any thing, neither did he per-
form any of his miracles without the help of
God. Either the Lord immediately com-
mended him, or he sought the Lord’s help,
But these rabbies acquired the power of om-
nipotence by studying a particular book, and
exercised it either for their amusement or their
profit. Rabba created a man, and sent him
to Rabbi Zira, not as it appears to do any
good, or to glorify God, but sim}:ly to show

is power, or to act a little bit of waggery;
and the other two created a fat calf for thema
selves every Sabbath eve, that they might
have a good dinner. The difference between
these miracles and those recorded in Scripture
is obvious, The Scripture miracles are either
for the glory of God, or the good of man.
The Rabbinical miracles-are altogether for the
glory of man, and the gratification of self.
Moses smote the rock, and supplied all Israel
with water. The rabbies create a calf, and
eat it themselves. No doubt there were
many poor people in Israel at the time of
Rabbies Oshaia and Chanina, who would have
been very glad of a calf for their Sabbath -
dinner, why did they not create a calf or two
for them ? This selfish falsehood betrays
itself, and bears on its front its own con.
demnation. The whole doctrine of the com-
bination of the letters in the name of God is a
pure invention of men, whose minds had been
debased by superstition. There is not a
word about it in the whole Bible, and it is
derogatory to the honour of God, who is the
only Creator. '

The whole Talmudic doctrine of magic
does, however, explain the reason why the
Scribes and Pharisees were so little moved by
the real miracles of Jesus of Nazareth and his
disciples. Their minds were fully possessed
with faith in the power of cabalistic magic,
they therefore were insensible to the real dis-
plays of divine power. They were in the
same state of mind as Pharaoh and his magi.
cians, who looked on the miracles of Moses
as & mere proef of magical skill, and hardened
theit hearts. Even when they confessed
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¢ This is the finger of God,” they were not
converted. Pharaoh still persisted in his re-
sistance. And so it was with the Scribes and
Pharisees. When the Lord had raised La-
zarus from the dead, ¢ then gathered the
chief priests and the Pharisees in council, and
said, What do we? for this man doeth many
miracles.” They acknowledged the fact of
the miracles, but did not receive their evi-
dence, for they believed that the study of the
book of Jetzirah would enable them to do
greater. No miracle, therefore, could con-
vince them. But besides this, their hearts
were corrupt, and they had apostatized from
the law of Moses ; they therefore did not love
the truth. They had turned aside to charms
and magic, and asking counsel of demons ;
and when men do this, the understanding be-
comes darkened, 80 that it is rendered imper-
vious to the light. Thcir unbelief, therefore,
becomes an evidence to the truth of Christi-
anity. If such transgressors of the law of
Moses, and such unblushing relators of false~
hood had believed, it would have cast a shade
of suspicion over the whole Gospel history.
If the men, who say that Rabba created a
man, and the two other worthies created a
calf every week, had appeared as witnesses for
the truth of Christianity, the miracles of the
Gospel would have appeared in one category

. with these most absurd fictions. But when
such men appear as the encmies and perse-
cutors of Jesus, it testifies that He was not
one of them, and that as they were bad men,
and loved s false system, his doctrine must
necessarily have had something good in it, or
they would not have opposed it.

But this doctrine explains still more clearly
the cause of God’s wrath against Israel. The
Jews boast that since the Babylonian -capti-
vity, they have been free from idolatry, but
this is not true. They have not made images,
that is, they have avoided the form, but they
have retained all the substance of idolatrous
heathenism. The man who charms a serpent
is an idolater, and the religion which permits
it is idolatrous and heathenish. The man
who asks counsel of demons is an idolater of
the worst class, for he does homage to unclean
spirits. He turns his back upon the allwise
God, who ought to be the counsellor of all his
children, and by making demons his advisers,
makes them hisgods ; and yet this is also al.
lowed in the religion of the Rabbies, if it
can be done without danger. Those Jews,
therefore, who believe in the oral law—that is,

all Jews who make use of the synagogue
prayers, have departed from the law and the
God of Moses, and have chosen for themselves
the doctrines and the gods of the rabbies.
How then can God have compassion upon
them and gather them ? The thing is impos-
sible, wuntil they utterly renounce all these
delusions, confess their sin in having followed
them so long, and ¢‘ return and seek the Lord
their God and David their king.” A long trial
has been made of the rabbinical medicine,
and it has altogether failed. Wherever the
religion of the oral law has been or is pre-
dominant, its sway has been marked by the
misery of the people. And the first dawn of
a happier day has appeared only since the time
that a part of the nation barst the fetters of
Rabbinic superstition. Compare the state of
the German Jews with that of their brethren
in Turkey or on the coast of Morocco. Some
of the former have abandoned the oral law,
and the latter still cling to it with a bigoted
devotion; and yet the former have had ‘a
blessing in the iprovement of their temporal
and intellectual condition, and the latter still
remain in mental and corporeal slavery. The
mere renunciation of Rabbimism has pro-
duced these beneficial effects, and if the Jews
of Europe go on from the renunciation of
error to the attainment of truth, that is, if
they return to the religion of Moses and the
prophets, the promises of God will be ful-
filled, and the nation will be restored to the
land of their fathers.

The Rabbinic Jews comfort themselves
with the idea, that they cannot have this
world and the world to come too; but they
corfound two things which are perfectly dis-
tinct, God’s mode of dealing with individuals,
and his mode of dealing with nations. Indi-
viduals have not only an existence in time,
but for eternity. Worldly misfortune to an
individual is, therefore, no proof of God’s
displeasure, because the world is only a part,
and that the smallest part, of his existence.
But the case of nations is different. They
exist only in time, and therefore the rewards
and punishments must be temporal, and so
God has uniformly promised to the Jewish
people temporal prosperity, in case of national
obedience, and temporal calamity in the for.
mer case. Whenever, therefore, we see Is-
rael exiled from their land and scattered among
the nations, we must infer, if Moses has
spoken the truth, that it is because they have
departed from the God of their fathers.
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