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MopErN Judaism is the religion of the
oral law. The dogmas, rites, ceremonies, and
prayers, all rest upon its authority. If, there-
fore, the oral law can be proved to be an in-
vention of men, the whole fabric of modern
Judaism crumbles into dust. It then follows
that the Jews have been more than eighteen
centuries the disciples of error, and that, if

now desire to believe and profess the
true religion, revealed by God to their fore-
fathers, they must renounce their present
Talmudic system, and return to the law and
the prophets. But the oral law is a human
invention. It has been proved, on the autho-
rity of the Jewish Prayer-book, that it
abounds with the most absurd fables, which
cannot be the Word of God, but are evidently
and obviously the invention of man. Itap-
pears, therefore, that the Jewish nation has
been for centuries deluded by the traditions
of the scribes and pharisees —that they have
been utterly mistaken in their faith, taking
the fictions of men for the truth of God—and
have thereby sunk from the honourable posi-
tion, in which God placed them as depositories
of the truth, to the unenviable situation of
the credulous and superstitious. Such is the
result of an inquiry into the contents of
prayers of the synagogue. An examination
of the traditional commandments will show in
like manner, that the oral law is every where
inseparably mingled with fables, which throw
discredit upon the whole. One of the most
important parts of the oral law is that which
relates to the constitution of the great tribunal
called the Sanhedrin, for, as is asserted, that
council fixed the authority of all traditions,
and even examined into tze claims, and de-
cided upon the divine mission of the prophets.
If it appear, therefore, that the oral law
teaches what is manifestly fabulous with re-
spect to that tribunal, the main pillar of tradi-
tion is taken away. Now without entering
into the whole subject at present, the following
specimen will show what degree of credit can
be given to the traditional accounts respecting
it:—
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¢ Rabbi Johannan says, none were allowed

to sit in the Sanhedrin, who were not men of
stature, men of wisdon, men of good appear-
ance, aged, skilled in magic, and acquainted
with the seventy languages, so that the San.
bedrin might not be obliged to hear through
aninterpreter.” (Sanhedrin, fol. 17, col. 1.) In
this short extract there are several fables—first,
that all the members of the Sanhedrin should
be skilled in magic, or magicians, is plainly
contrary to the express command of God, who
says, ¢ There shall not be found among you
any one that maketh his son or his daughter
to pass through the fire, or that useth divi-
nation, or an observer of times, or an enchanter,
or a witch REon—for all that do these things
are an abomination unto the Lord: and be-
cause of these abominations the Lord thy God
doth drive them out from before thee.”
(Deut. xviii. 10—12.) This command of God
makes no exception in favour of the members
of the Sanhedrin. Tt absolutely forbids any
such in Israel for any pu The com-
mentary indeed tells us, that this magical
skill was required in self-defence.
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¢¢ In order to kill the magicians who trusted
in their magical arts to deliver them out of
the hands of the tribunal.”” But this expla-
nation does not mend the matter. Magic is
a thing absolutely unlawful and expressly
forbidden by God. It was therefore unlawful
cither to learn or to practise it, even for the
purpose of killing a magician.  If the plea of
self-defence or necessity made it lawful for the
Sanhedrin to learn magic, the same argument
would justify it doubly in the case of the
people, who were more likely to be the ob-
Jects of the magicians® attacks; for surely these
persons would be careful to avoid all contact
with the members of the Sanhedrin, whom
they knew to be more than a match for them
in the black art. According to this method
of arguing all Israel might have been skilled
in magic, thouﬁh the law requires that not one
such person should be found among them.
Either then this account is absolutely false,
or the members of the Sanhedrin were bad
men, who learned what was expressly for-
bidden by the law of God ; and in either case,
the Talmudic accounts of this tribunal are
unworthy of credit.
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But it may well be doubted whether the
members of this great council confined their
magical exercitations to the killing of magi-
cians. We find elsewhere, if the Talmud
speak truth, that the rabbies at least made
other magical experiments, and have even
recorded the means which they employed, for
the benefit of posterity.

TR Y PYh YN ) aobe oW PN RN

YIOR TN /DR PR b Toyh A a
N 37 R WY KDY B Y o o oD
IO RNWM rHNDED PmIm mn

WD I T NI THO2 T NPMT MY NIY DR
WY PEIm HIT AT N 0 e e
W YD PIT N T TID RDPIOT WD AT
WAD D T NADRY FTMIDR YT RPN R T
NWT RO Y YT 2T IR0 N RN
NI YN RO NI RN RADIIN NI RNDOW
R TN T M T T v prmein
YD M NN RMDT NPIBTIS AN KT
T2V YIN N2 M 2V PUTH N OO D oD oy
20T TP YOI 237 W3 PN R

¢ Abba Benjamin says, if permission had
heen given to see them, no creature could
stand before the hurtful demons. Abbai says,
They are more than we, and stand against us
like the trench round the garden-bed. Rav
Huna says, Every one of us has a thousand on
his left hand, and ten thousand on his right
band. Rabba says, The want of room at the
sermon is caused by them—the wearing out of
the rabbies’ clothes is caused by their rubbing
against them—the bruised legs are caused
by them. Whosoever wishes to ascertain their
existence, let him take ashes that have been
assed through a sieve, and let him strew his
ged, and in the morning he will see the marks
of a cock’s claws. Whosoever wishes to see
them, let him take the interior covering of a
black cat, the daughter of a first-born black
cat, which is also the daughter of a first-born,
and let him burn it in the fire, and pulverise
it, and let him then fill his eyes with it,
and he will see them. But let him pour the
powder into an ivon tube, and seal it
with an iron signet, lest they should steal
any of it, and let him also seal up the
mouth thereof, that no injury may arise.
Rav Bibi bar Abbai did thus, and received an
injury. But the rabbies prayed for ‘mercy
upon him, and he was cured.” (Berachoth,
fol. 6, col. 1.) Here, then, is magic for the
people, and all Israel is instructed in the
means to see demons. It is not for us to de-
cide whether those, who might use these means,
would ever see men again, but this is certain,
that the oral law here gives a magical recipe
to those who are not members of the Sanhe-
drin, sets before us one of the Talmudic doc-
tors as an example, and moreover encourages
to do as he did, by holding out the possi-

bility of a miraculous cure, if any injury
should arise. If, then, this story be true,
the oral law its magic, which the law of
God forbids ; if it be false, then the oral law
is convicted of another monstrous falsehood,
and is altogether unworthy of credit. How
long will the people of Israel suffer themselves
to be deluded by a system, of which the
striking characteristic is, that it has no regard
for truth? The Jews object against Jesus
of Nazareth, that He leads them away from
the law of Moses, but where does he, or his
disciples, inculcate the study of magic, or
prescribe rules for facilitating intercourse with
demons, contrary to the express command of
God ?  Just suppose that this whole ex-
tract, instead of being found in the Talmud,
had formed a portion of the New Testament,
how would the Jews have laughed at 1is
recipe for its folly, and argued against its
wickedness, how triumphantly would they
have shown that sll;w thalxl: teaches and en-
courages magic could not have been given b
Godl";’se Th:gleximnce of one such glpuugz
would have been sufficient, in their eyes, to
condemn the whole Christian system. Let,
then, the Jews deal with the oral law in the
same way. Let them judge it and its fables
by an appeal to Moses and the prophets.
But let them remember that in this, as in
many other instances, the New Testament
agrees with the law of Moses, whilst the
oral law differs from both. The New Testa-
ment classes witchcraft along with idolatry,
and other sins which exclude from the joys
of eternal life, ¢ The works of the flesh are
manifest, which are these: adultery, fornica-
tion, uncleanness, lasciviousness, witckcray?,
hatred, variance, emulations, wrath, strife,
seditions, heresies, envyings, murders, drunk-
enness, revellings, and such like; of the which
Itell you before, as I have also told you in
times past, that they which do such things
shall not inherit the kingdom of God.”
(Galat. v. 19—21.) In this case, then, where
the oral law leads you away from the doc-
trine of Moses, the religion of Jesus of Naza-
reth brings you back again.

This is, however, not the only fable con-
tained in that short law concerning the mem-
bers of the Sanhedrin. We are told, besides,
that no one was allowed to sit in that council
¢ unless he understood the seventy tongues.”
Now we would ask every disciple of the oral
law calmly to consider this statement, and
then say what he thinks of its veracity. Did
he ever hear or know of any scholar in the
present times acquainted with seventy lan
guages, and that so perfectly as to be able to
conversewith and examine witnesses, and form
a judgment upon their evidence, without the
aid of an interpreter? Surely, the study of
languages is as much cultivated in the present



day as it was then, and there are at least as
many facilities for their acquisition. The
system of grammar is now ?ully developed.
The art of printing has made it easy to obtain
foreign books. Lexicons and other apparatus
may be procured, and yet, with all these faci-
lities, we much doubt whether there be, in the
whole world, one single person possessing
that knowledge of languages here ascribed to
every individual member of the Sanhedrin.
According to the oral law, there always had
been, in Israel, seventy-one such persons at
least, but probably more; for as a member
died, or became superannuated, another was
found ready to succeed him. But the won-
der is here made still more wonderful, for
there were not only seventy.one persons ac-
quainted with seventy languages, but those
persons were also acquainted, as Rambam
tells us, with medicine, astronomy, and all the
existing systems of idolatry, and moreover
skilled in magic. And, besides all this, all
these persons were fine handsome fellows,
¢ Men of stature, men of good appearance.”
Is this credible—can all Israel, or all the
world, furnish one such person at present,
handsome or ugly, tall or short ? or can there
be found amongst that intelligent people the
Jews, one man, woman, or child, so silly as to
believe so manifest a falsehood? We can
tell them, that their great rabbi, Rambam,
did not believe it, and therefore in his Com-
pendium took the liberty of altering this Tal-
mudic statement. Instead of seventy lan-
guages, he says simply—
e A e

¢ And that they should be acquainted with
most languages.” It was too much for him,
Being a learned man himself, he knew the
impossibility of such universal knowledge ;
and he therefore softened down the Talmudic
hyperbole to the limits of what he considered
possibility. This is not merely our conclu-
sion from Rambam’s alteration, the commen-
tator has expressly said the same.
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& QOur rabbi has written, ¢ Acquainted with
most lunguages,’ because it is a rarity to find
a person acquainted with all the seventy lan-
guages.”  (Hilchoth Sanhedrin, c¢. 2.)
Rambam himself, then, is here a witness
against the fabulous exaggerations of the
Talmud.

But perhaps some one will say, that seventy
is only a round number to signify many, that
we must not, therefqre, be too strict in its ex-
position. This subterfuge, however, will not
serve here. The authors of the Talmud
said seventy, because they believed that, by
giving this number, they included all the lan-
guages in the world. They believed that
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there were seventy nations, and therefore they
said seventy languages. This article of Jew-
ish faith is found everywhere in the Talmud,
and in the commentaries, aa for instance—
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¢ R. Johannan says, what is the meaning
of that Scripture, * The Lord gave the
Word : great was the company of those that
published it ?* It teaches, that as each com.
mandment proceeded from the mouth of God,
it was divided into seventy languages.”
(Shabbath, fol. 88, col. 2.) The foundation
of this opinion is an arbitrary interpretation
of a verse in the song of Moses. * When
the Most High divided to the nations their
inheritance, when he separated the sons of
Adam, he set the bounds of the people ac-
cording to the number of the children of
Israel.” (Deut. xxxii. 8.) Upon which
Rashi thus comments :—
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“ On account of the number of the children
of Israel who were to proceed from the sons
of Shem, and according to the number of
the seventy souls of the children of Israel
who descended into Egypt, he set the bounds
of the people, that is, the seventy languages.”
That this latter clause is altogether arbitrary,
and a mere gratuitous addition, is plain from
an inspection of the text, where not one syl.
lable is said about the seventy souls, nor
about the number of the nations, but about
the fixing the bounds of their habitations,
Rashi himself did not trust in this exposition,
and he has therefore given another:—* On
account of the number of the children of
Isrsel who were to proceed from the children
of Shem.” Aben %sra also passes by the
seventy nations altogether, and says that,
¢ according to the number of the children of
Israel,” means, that the bounds of the na«
tions were s0 set as to leave sufficient room
for the Israclites. His words are—
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¢ The commentators have interpreted this
of the generation of the dispersion, when all
the earth was scattered, for then God decreed
that Israel should have the land of the seven
nations, which would be sufficient for them,
therefore it is said, ¢ according to the number
of the children of Israel.’” This verse,
then, gives no colour to the opinion that there
are only seventy nations and seventy lan-
guages. Fact proves that the number is much
greater, for the Bible exists already in twice
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that number of languages, and the work of
translation is not yet accomplished. The
oral law, therefore, fails altogether in attain-
ing the object which it had in view in telling
this extraordinary story. It wished to say,
that in the Sanhedrin there never was need of
an interpreter, for that every member under-
stood every language in the world, and be-
lieving that there were only seventy lan-
guages, it stated this number. But now we
know that even if each member understood
s:venty languages, yet to he able to decide
cases for all the nations of the earth, they
would have required to know as many more.
The oral law, then, betrays here an utter
ignorance of the state of the world, which
shows that it is not from that God who con-
founded the languages of the earth, and
therefore knows how many there are; but
from men who desired to magnify the ac-
quirements of the nation far beyond the sober
truth. The men who could deliberately say,
that the Sanhedrin was composed of seventy-
one persons, all handsome, all men of stature,
all sEilled in magic, and all so perfectly ac-
quainted with seventy languages, as to need
no interpreter, would have said scven hundred
or seven thousand, or any thing else that
suited their purpose. They are evidently
wilful exaggerators, whose word is therefore
not to be trusted. The motive here is vain-
glory. The object simply to give all the
honour to men, to the learned Rabbies whose
learning and genius were so marvellous.
There is no intimation that God gave the
members of the Sanhedrin this knowledge,
which far exceeds the power or the life of
man to attain by ordinary means. No, all
the glory of these marvellous acquirements is
ascribed to man alone. This forms a striking
contrast to a narrative recorded in the New

Testament. We are there told that on a
certain occasion the disciples of Jesus of
Nazareth addressed in their own language,
¢¢ Parthians, and Medes, and Edomites, and
the dwellers in Mesopetamia, and in Judea,
and Cappadocia, in Pontus and Asia, Phry.
gia, and Pamphylia, in Egypt, and in the
parts of Lybia about Cyrene, and strangers
of Rome, Jews and  proselytes, Cretes and
Arabians,” that is, the inhabitants of sixteen
countries. Now, the small number here
stated is & presumptive evidence of the truth
of the fact. If an impostor, a Rabbinist who
wished to make a good story, had written
this account, he would, beyond all doubt, in-
stead of sixteen, have specified all the seventy
languages. To his countrymen, who be-
lieved in the acquirements of the Sanhedrin,
this would have appeared no wise incredible.
Indeed, if a man of that time had wished to
invent a miracle, the number seventy would
have been absolutely necessary for his pur-
pose. For if every member of the Sanhedrin
could speak seventy languages, to say that
other men spoke sixteen would have been no
miracle at all. Thesmall number, therefore,
here given, shows that the authors of the
narrative had no wish to invent a miracle, but
to state the sober truth. But then consider
the entire absence of vain-glory. The praise
and the power of speaking even this small
number of languages is given altogether to
God. The men were Galileans, and had not
acquired this by their own labour and genius.
¢ They were all filled with the Holy Ghost,
and began to speak with other tongues, as the
Spirit gave them utterance.” (Actsii.1—11.)
Here then is a striking difference between the
narratives of the Talmud and those of the
New Testament. The former exalts men.
The latter gives glory to God.
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